When the Edict of Nantes ended the French Wars of Religion on 13 April 1598, it ordered in its first article that 'the memory of everything which occurred ... during all the previous troubles, and the occasion of the same, shall remain extinguished and suppressed, as things that had never been'.
modern memory concerning religious conflicts. Elsewhere in Europe, historians have interpreted diaries, chronicles, court records, calendars, and folklore to demonstrate how people throughout the social hierarchy competed to mark moments of rupture, especially the upheavals of the Reformation. 5 Yet by focusing on the memory of the conflict in the years following the religious wars, historians have given less attention to how contemporaries who lived through the troubles created records and passed on their memories to the next generation.
The manuscripts in several of the countless re-editions since the seventeenth century, but always as a passive repository of information. 8 Taking him out of the footnotes and treating him instead as an active collector, this article examines how L'Estoile's collecting activities offer a distinctive perspective on the circulation of ephemeral print and cultures of record keeping in the early modern period.
9
Drolleries of the League
In the royal campaign to compel French subjects to forget the Wars of Religion, printed books were targeted as spaces of confessional tensions and scandalous words, where writers and their patrons disputed claims to honour, status, and political advantage. Commentators agreed that satirical writing carried a duty to 'impose a modest tax on vice', but in the fury of the civil wars it always threatened to mutate into slander. 10 This ordinance, and the similar article in the Edict of Nantes, aimed to compound the effect of forgetting the troubles by suppressing some of their most eloquent, persuasive, and pernicious witnesses.
As he moved swiftly to tackle the printed publications of the Catholic League with this ordinance, Henri IV acted against one of its signal weapons in the preceding civil war (Table 1) otherwise explore the political, social, and ideological struggles of these years. 22 Instead it is crucial to recognise that as L'Estoile manipulated these pages, he engaged in the final conflict of the Wars of Religion and shaped its memory for future generations. superstition, and the 'Drollesses' -or prostitutes -of bawdy literature. 28 In these terms, L'Estoile's miscellaneous assembly and defacement of prints in the 'Drolleries' is an act of iconoclasm, identifying these objects of false piety with scornful laughter, and then defacing them in his miscellany, preserving the remnants of material that deserved destruction. 29 By assembling and defacing the 'Drolleries' of the League, L'Estoile cut through the movement's printed polemic, exposing its false devotion, populism, and rebellion against the king. Trésor des chartes. 47 However he lacked the authority to access documents from other institutions in the Palais. 48 In all his manuscripts he did not mention the Trésor and its chests of medieval state documents, the site of erudite research and categorisation notably by Jean du Tillet in the mid sixteenth century and by Pierre Dupuy and Théodore Godefroy in the early seventeenth century. 49 Unlike these antiquarian scholars, fascinated by the French medieval monarchy and its relevance for present political problems, L'Estoile's curious research focused on the material produced in his own times.
All manner of documents passed through L'Estoile's hands in the Chancery, including politically sensitive pieces during the troubles of the League. 50 Elsewhere in the Palais, he accessed official papers in the Parlement on an informal basis, such as the judgement in a criminal case of bestiality, which he acquired 'with difficulty' from a scribe in the criminal chamber of the Parlement. 51 Many of these informal contacts were forged in the society of Beyond his official capacity in issuing privileges, L'Estoile pursued his curiosity for print throughout the Palais de Justice and into the centre of the Parisian marketplace for cheap print and learned books. He encountered this marketplace as soon as he arrived at the Palais, passing into its courtyard through the large gates covered with posters on the road that led across the Ile de la Cité between the Pont au Change and the Pont aux Marchans. 59 The
Palais courtyard filled with the cries of ten licensed pedlars and many more temporary stalls selling prints that L'Estoile often purchased on a whim. 60 Beyond the courtyard, the Great
Hall of the Palais hosted the stalls of twenty-four of the most significant booksellers in the capital. 61 Most renowned among the Palais booksellers at this time was Abel L'Angelier, who sold his wares at the first pillar in the Grande Salle from 1572 until 1610. L'Estoile signed two privileges for books both published by him in 1594. 62 Other booksellers had stalls in the galleries leading to the Chancery (Galerie des Merciers) and to the prison of the Conciergerie (Galerie des Prisonniers). On 15 January 1599, L'Estoile signed a privilege for Jean Houzé, who advertised his boutiques 'At the Palais in the gallery near the Conciergerie' and 'in the gallerie des Prisonniers and near the Chancery'. 63 At the end of the period of the League, L'Estoile reported disputes in this gallery involving a female seller named 'la Gourdeille' (or 'Goreil') with those who objected to her selling prints depicting Henri IV. 64 In the complex of the Palais and throughout the pages of his diaries, L'Estoile observed, regulated, and indulged his curiosity for the print market of early modern Paris. for the people printed on loose scraps of paper. Throughout the pages of this scrapbook history, L'Estoile denounced the League and shaped the sources for historians' understanding of the movement ever since.
